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Preface

M

y work is an essentially poetic thesis which demonstrates that the fallen condition of the human
intellect is elemental and has existed throughout the
recorded history of humankind. This present human
condition is seen as the fruit of what has been termed
an aboriginal catastrophe, depicted within conceptualized time as the fall of man. The archetypical stories
in the Jewish scriptures record this fall with astonishing psychological insight and may be used to guide the
unfettered mind into the absolute reality of being, with
its hope of eternal life.
The poet-philosopher is constantly seeking the answer
to the puzzle of his existence, an answer that lies, necessarily, in consciousness. Through reflection on his own
experience of the universe and the study of others’ experiences and reflections, he draws a map of his actuality
while seeking its relationship to an ultimate reality. The
puzzle of why he exists leads to the question of where he
exists. The accumulation of knowledge of his environment is a necessary step, but his goal is to understand. He
is a lover of the absolute and a lover of wisdom, which
cannot be defined except by those who have gained it. He
therefore pursues in darkness a faint light.
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That faint light signifies both the beginning and
the center of the physical universe in which he exists,
a light which has traveled outward in every direction at
an immense speed for millions upon millions of solar
years to reach his observation, a solar year being an
arbitrary measurement by the observer’s intellect of
the time in which the earth completes one orbit around
the sun, a relative moment. The light has then traveled past his lonely outpost in the universe for millions
upon millions more solar years to the outer limits of its
material domain, apparently increasing in velocity until
it has either regained the immaterial formlessness of
pure energy from which it began its journey among the
stars or has spiraled back into the formless chaos which
underlies the apparent rational orderliness of materiality.
Time and space appear as fruits of the rational
human mind, relative conceptual artifacts inextricably
intertwined in intellectual consciousness. The philosopher exists as a transcendent center of consciousness
within this space and time. He is surrounded by form,
energy of decreasing velocity, which signifies that the
material of the physical universe is in decay. As his
consciousness grows, his body also decays. The physical matter of the universe is apparently moving in two
contradictory directions in time. It is decreasing in speed
as it decays, and it is increasing in velocity as it expands
in space. The philosopher’s bodily movement, too, slows
as he ages, yet his consciousness increases in acuity. To
understand this paradox requires wisdom, which may
now be partially defined as a qualitative increase in
consciousness.
The academy and the university do not own wisdom,
and insofar as they are a part of the banal establishment
that founded them, they do not even possess wisdom.
Since understanding is a prerequisite for obtaining wisx
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dom, they reveal by their claim to authority and their
service to those who claim a larger authority that they do
not even possess understanding. There can be no legitimate authority, intellectual or otherwise, on the earth.
Authority represents power and all power exhibited on
the earth is merely the power of the negative in existence
which is discovered by an intellectual reflection the use
of which involves the loss of immediacy and innocence.
Therefore, the knowledge that the academy has gained
and holds in trust of necessity becomes perverted in its
application and destroys the natural world in the name
of progress. Always marching forward these powers
can never stand still, always becoming objectively they
can never be subjectively. Both authority and progress
should be seen as artificial constructs of the fallen
human intellect.
The artificial environment of civilization which a
misnamed homo sapiens has constructed over time
obscures human perceptions of reality and truth. Youthful minds are conditioned to accept a counterfeit actuality as reality and are then indoctrinated with false values
which contain a misrepresentation of phenomena. A
materialistic and mechanistic worldview is foisted upon
each budding consciousness as the only reality. Conformity to this worldview is rewarded while nonconformity
is deemed eccentric and erratic. The laws that govern
societies are always framed to protect the interests of
those who claim and exercise power over others while
the weak and the poor are fed from the scraps that fall
from the tables of the greedy. Men are encouraged, like
Esau, to sell their birthrights for a bowl of soup.
This study presents each form of life upon the
earth as an expression of the soul of absolute being, the
genius behind the universe of forms that confronts the
conscious mind. Genius may be precisely defined as
xi
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the undetermined soul, the soul subjectively identified
with the absolute, the soul that has surrendered to the
expression of a unique individuality. The work of genius
is then to express in consciousness its own particular
aspect of the universal, a relative view of the absolute,
subjecting its own existence to the reality of being. The
expression may take form in a variety of ways, predominantly spiritual. It may also be perverted, like everything
in the dimensions of human consciousness, and find
its expression in self-aggrandizement, through lust for
power, war and conquest, and possessive greed.
The existence of genius, a transcendent consciousness, may be taken as proof that the universe itself is
absolute, presenting another paradox in regard to its
physical beginning in time, a paradox resolved by the
multi-dimensionality of being. The universe appears as
an expression in lower dimensions of the higher dimensions of being, of which an absolute consciousness is
the highest. Consciousness is thus revealed as transcendent to the physical universe and eternal in character.
The seed of consciousness implanted in the universe
transcends the physical limitations of form that delineate existence and is passed on through generation. The
expansion of consciousness becomes the direction of the
evolution of life within the universe.
Increased consciousness is not a means to an end
but an end in and of itself. It is not to be achieved in
order to manipulate the physical universe, but in order
to transcend the physical universe. That universe has
a beginning and therefore will have an ending; everything within it is relative. It is finite and temporal and
designed to decay. All movement in time and space is
the movement of decay, time being precisely defined
as the measure of entropy. Absolute consciousness, the
consciousness of absolute being is, on the other hand,
xii
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infinite and eternal and so is not subject to the great
law of physical entropy. It is transcendent to the limitations of materiality and to its rational interpretation. The
innumerable forms of philosophy and the rationality of
logic, however, capture the fallen intellect in their nets
and hinder it from acquiring knowledge of the absolute
categories. In this light, the limitation of dialectic is
obvious, although the dialectical method can bring us to
the borders of that which can only be comprehended by
a transcendent, spiritual consciousness.
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chapter 1

The Dialectic of Existence

E

xistence is conceptual to the human mind and can
be both defined and approached through dialectic.
Reality, however, is absolute and so is not limited by
the boundaries of that human rational thought which
outlines and defines existence dialectically in terms
of the idea. The reality in which we live as subjects is
spiritual, an absolute being, infinitely conscious and
eternally alive, immanent within and yet transcendent
to the physical universe that is created out of nothing.
The universe that human consciousness describes as
the realm of existence is bounded by the limitations of
human rationality and the scientific method of thought
which explores that finite universe cannot uncover the
nature of a reality that is transcendent and spiritual. The
consciousness of existence is an intellectual consciousness based on an idea which rejects the reality of spirit,
while the consciousness of absolute being is a spiritual
consciousness which comprehends and transcends the
idea. The spiritual transcends the intellectual as being
transcends existence.
The spiritual categories of being are the absolute,
the infinite, and the eternal, while the intellectual
1
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categories of existence are the relative, the finite, and
the temporal. It is impossible for the intellect which
denies the reality of the absolute and its categories
and can only have knowledge of the relative categories of existence to comprehend the immanent presence of absolute being within existence. This spiritual
presence necessarily appears as paradox to a rational
intellect, which can neither apprehend any infinite
data nor confirm any experiential knowledge of the
absolute categories. The use of infinites and absolutes
in scientific hypotheses and mathematical calculations
prove to be either mere inventions of the fallen intellect
intent upon denying a lack of understanding, or a subtle
acknowledgment of the transcendent reality defined by
the absolute categories.
The physical universe apprehended by human conceptual thought, which grasps the object and conceives
the objective world, consists only of dust and ashes
and the immanent phenomenon of life. This world of
relativity only takes shape through the elimination of the
subjective. It exists but cannot articulate reality, since
reality demands the subjectivity of human consciousness to the absolute categories. Existence is an actuality
imposed by human invention and therefore limited to
the expression of that which is objective and rational.
The objective world exists but is not real. Consequently,
the phenomenon of life as subjective consciousness
becomes our sole avenue into the reality described by
the absolute categories of being. The construction of
an objective world proves to be an error on the path of
development for human consciousness, a descent from
that subjective apprehension of the absolute which is
familiar to all forms of life into a conceptual framework
of an invented and artificial actuality imposed upon the
reality of nature as human civilization.
2
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Discounting opinion and what may be considered
necessary to achieve relative goals, the category of the
necessary belongs exclusively among the absolute categories of being since the necessary, in its relationship
to being, is absolute. Possibility properly belongs only to
existence, the realm of becoming, which may be defined
as the transition from possibility to actuality, which is
to say, the actualization of the idea. A relationship with
the absolute is not possible for the intellect immersed in
the objective categories of existence, and a relationship
with possibility is not necessary for the soul subjectively
conscious of the reality of being.
Related simply, the instinctual, one-dimensional
consciousness of immediate, primitive life reveals itself
in a purely subjective relationship with the reality of
nature. From single-celled creatures through vegetation
to cold-blooded reptiles, the whole gamut of sensual
development is encompassed in time. Emotional consciousness, which combines with the instinctual in the
warm-blooded mammals, is also subjective, but is twodimensional and intuitive with an evolving imagination.
Sensual instinctive consciousness and emotional intuitive consciousness are immediate forms of consciousness that cannot deceive, so the relationship of these
early forms of life with the reality of nature is characterized by innocence.
Modern man, alone on the earth, perhaps alone in
the material universe, has a three-dimensional consciousness, a consciousness that is sensual, emotional,
and intellectual. Intellectual consciousness is a reflective
consciousness that forms the idea, a negative image of
the world of immediate experience, in the imagination.
The entire reflective thought process is thus based on
the discovery of the negative, the possibility of the idea
formed in the imagination. The actualization of this idea
3
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negates subjective immediacy and projects an objective
possibility into existence. Immediate consciousness is
annulled by reflection and the reflective soul, leaving the
reality of being and forming the idea of the individuality
of the self in the imagination, enters into an intellectual
existence, breaking the bonds of immediacy and subjectivity and establishing its own objective actuality. It is
precisely the projection of various negative images of
individuality into the intellectual actuality of existence
that annuls innocence and veils the instinctive and intuitive consciousness of human being.
The individual self, an expression of existential guilt
which annuls innocence, is discovered to be a delusion
of the fallen intellect, a negative image, precisely a
reflection of the soul of absolute being, formed in the
human imagination as in a mirror and projected into the
artificially constructed actuality of civilization. Because
the self is an image, formed in the imagination and
projected into an artificially constructed actuality, it can
never achieve realization, can never enter the reality of
the absolute categories of being, but is confined within
existence and its intellectual categories.
The immediately conscious soul perceives only the
absolute reality of nature, without reflection in the
relative categories of thought that express the duality of
existence and without a conscious faith in the absolute
categories of spirit that express the unity of being. When
immediacy is annulled by reflection, the soul becomes
self-conscious and loses itself in a maze of human
invention. This edifice of cultural tradition embodies the
history of time that began with the fall into reflection
and duality and which is devoid of consciousness of the
absolute categories of being. To return to the eternity of
being, the soul must reject temporality and relativity and
cultivate a consciousness of faith in the absolute catego4
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ries so that it might evolve into spiritual being with a
consciousness that transcends the intellectual categories
of existence and establishes a subjective relationship
with absolute being.
All forms of life articulate the soul of absolute being.
There is no individual identity, no image of self, in God,
whose spirit is poured out into the physical universe. The
human intellect, a point of existential consciousness,
grasps an assortment of illusory images of the soul’s
identity in the imagination and projects these negative
images as representations of individuality into the artificial actuality of existence which it constructs. It is solely
the human self that introduces the idea of the negative
into the universe. Being is absolute and positive while
existence is relative, bringing the negative into opposition with the positive and evil into opposition with good.
The negative exists only in human perception, the perception of the intellect which has fallen into reflection.
Existence, the ground of the self, is a false representation
of the reality of absolute being. The individual self is the
delusion of a fallen intellect that has been seduced by the
possibility of the negative discovered in the imagination,
and everything that the self constructs in existence, all
of pagan civilization, is doubly false, doubly negative, a
representation of a negative image of reality. Nothing in
the imagination is real. Ideas are only images of the real,
and reality cannot be imagined since reality is absolute
and the ground of the imagination is precisely relativity.
Existence is the actuality of the self which supplants
the reality of being, civilization destroying nature, the
relative displacing the absolute and objectivity replacing subjectivity. The individual self exists, but has no
being, while God is, absolute being, immanent within
yet transcendent to existence, expansive in more dimensions of consciousness than the universe perceived by
5
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the senses. When the self expresses its various images
in the actuality that it invents, it is confronted by the
duality of existence, the incongruity between actuality
and reality, between civilization and nature, between
negative and positive, between repulsion and attraction,
between existence and being. Unable to relate immediately and innocently to this actuality, precisely because
it is an invention of reflection, the self doubts, protesting
against the intellectual conclusion that wants to invalidate immediate sensation and emotion and overthrow
instinct and intuition. It is doubt that begins the process
of reflection which negates the innocent relationship
between the soul and its source in the absolute. When
the soul projects its image into existence as an individual
self it annuls innocence and becomes guilty. The individual self is thus an expression of existential guilt.
The individual self is a false, negative image, a stolen image, of the soul of absolute being that is formed
by the fallen intellect in the imagination and expressed
in existence. The consciousness of self is more concerned, therefore, with projecting its various images
into existence than with the substance of its being, more
interested in its appearances within the illusory relativity
of existence than in its absolute essence, more intent on
the changing actuality of existence than on the unchanging reality of being. The self is a lost soul, a fallen soul,
caught up and confined within existence and its relative
categories and unable to be justified or redeemed by a
relationship with absolute being.
The actuality of existence is a projection of the
idea invented by the intellect in the imagination superimposed upon the reality of nature by the self in an
unconscious act of repetition. Pagan civilization is the
objective, intellectual domain of the actualized possibility, an illegitimate repetition of consciousness that is
6
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bound up with the disintegrative processes of matter and
subject to the natural law of entropy. While deceptively
appearing constructive, civilization is actually destructive toward the reality of nature, and all signs denoted
and promoted as progress are in reality signs of decay.
The subjective spiritual life that derives from faith
in the absolute categories of being is the legitimate repetition of consciousness that broadcasts the reality of
being, annulling the actuality of existence and renewing
the reality of nature with the added dimension of a spiritual consciousness. The spiritual is the fifth dimension
of consciousness into which life is expanding, whose
mode of apprehension is faith. All life is soul, the soul
of absolute being, and only the spiritually awakened soul
with faith in the absolute categories of being is able to
consciously broadcast the reality of being out into the
actuality of existence. Instead of projecting the image
of a self into the objective, artificial actuality of pagan
civilization, the subjective, spiritually defined and chosen soul reveals and presents the transcendent reality of
absolute being.
Objective intellectual consciousness, the threedimensional pagan consciousness which denies the reality of spirit and the truth of the absolute categories,
cannot comprehend absolute moral principles. Civilization is thereby denied a moral base, since it is morality that expresses the relationship with absolute being.
Morality is the discipline of being. The self defined
by the relative categories of existence can never be
subjected to the discipline of morality, the expression
of absolute principles. To supplant morality the pagan
intellect constructs systems of ethics based upon the
ideal, which is the negative image of the real remembered by the self in the imagination. The foundation of
all ethics thus lies precisely in the rejection of absolute
7
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moral principles, just as the foundation of relativity lies
in the willful denial of the reality of the absolute categories. Ethics are the disciplines of metaphysics, pagan
philosophical systems that confuse ideality with reality,
the intellectual with the spiritual. Aristotle, the inventor
of various basic metaphysical and ethical systems, may
be viewed as the intellectual justifier of modern pagan
civilization.
One of the rudimentary characteristics of paganism
is the inability to distinguish between ethics and morals. Ethics can be seen as the invented value systems
of pagan societies which have rejected existential guilt
and the reality of a moral conscience and have turned
away from the consciousness of the absolute categories
and the discipline of a moral relationship with absolute
being. Ethics, therefore, have no moral power and can
neither raise actuality to ideality nor impose the ideal
upon the actual, yet it is precisely in the attempt to construct an ideal social structure in the actual world that
there is constructed a pagan civilization, an artificial
actuality imposed upon, alien to, and displacing the reality of nature.
The ability of the self to rebound from reflection in
repetition and reshape the reality of nature in its own
negative image is inextricably related to the existence
of sin. The expression of the self, which negates innocence and establishes the actuality of sin, that is to say,
existence and its relative categories, the edifice of pagan
civilization, is the expression of the soul’s guilty relationship with the world. Pagan humanism, a religion the
deifies the self, cannot accept existence and civilization
as the actuality of sin since such an acceptance must presuppose the reality of absolute being and the necessity of
a transforming spiritual consciousness which demands
the discipline of morality. The refusal to acknowledge
8
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objective, intellectual existence as the actuality of sin
may be considered the defining mark of the pagan life,
a life divorced from the reality of absolute being and the
only true God.
All of objective, intellectual existence is sin, involving the denial of the reality of absolute being and the
soul’s rejection of subjectivity to a principled moral
discipline. The acknowledgment of intellectual existence
as sin is an essential movement of consciousness which
serves as the precursor to the establishment of a subjective relationship with the being of the absolute. The lack
of awareness of existence as sin is ultimately ignorance,
both an ignorance of sin and an ignorance that is sin. In
this definition lies the root of the conflict between Aristotle and Socrates.
Aristotle’s willful misunderstanding of Socrates’ profound definition of sin as ignorance led directly to Aristotle’s wrongful affirmation of the actuality of objective,
intellectual existence as reality and his formulation of
metaphysical and ethical systems to substantiate and
justify himself in his relationship with this actuality.
Aristotle was ignorant of the reality of absolute being
and lacked an understanding of the spiritual dimension
of consciousness that was apparent to Socrates. Ignorance may be defined precisely as this lack of understanding, the self’s refusal to understand that objective,
intellectual existence is sin and the soul’s rejection of
subjectivity to the absolute categories of being. Truth
lies in subjective being. Acknowledgment of objective
intellectual existence as sin and the acceptance of existential responsibility for sin is the essential first movement of consciousness toward the soul’s achievement
of the spiritual dimension of consciousness and that
understanding of the absolute categories of being which
annuls ignorance.
9
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Intellectual reflective consciousness, a stage on the
way from sensual and emotional consciousness to spiritual consciousness, separates the individual from the
species by the invention of the existential identity of
soul, the idea of the individual self, in the imagination.
But this third dimension of consciousness, while adding
the factor of intellectuality to the actuality of nature, is
unable to explore the reality of absolute being and its
transcendent categories. These can only be apprehended
by a consciousness of faith in absolute being. The movement from the intellectual consciousness of existence
and its relative categories to the spiritual consciousness
of faith in the absolute categories of being requires the
realization that objective, intellectual existence is sin
and the acknowledgment of existential guilt, followed by
the repudiation of the individual identity of soul in the
imagination and the refusal to project the possibilities of
the self into existence or participate in the construction
and maintenance of pagan civilization.
The soul that moves without faith in the spiritual
categories of being to express the negative image of
its self in existence thereby rejects the reality of the
absolute categories and gives unconscious assent to
intellectual existence as the actuality of sin, confusing
the ideality remembered in reflection with reality, and
projecting into existence the perception of duality, the
conflict between the real and the actual, expressed in
consciousness by differentiation between positive and
negative, good and evil, life and death. The soul falls out
of the eternally present moment, away from the absolute
presence of an infinite reality, into a finite actuality of
the relativities of existence and the objective, intellectual
categories projected into nature by the self.
The fallen soul loses its innocent relationship with
the absolute good and enters into a guilty relationship
10

The Dialectic of Existence

with the natural world as a self through the relative
categories of good and evil. Tempted by the possibilities of individuality displayed in the imagination, the
soul chooses to actualize those possibilities as a self
and thereby becomes guilty, willfully refusing to deny
its self and synthesize the contradictions of existence
by expressing a subjective and moral relationship with
absolute being. This self, because it does not have access
to the absolute categories, is imprisoned in the organism
in which it finds expression and is condemned to die,
since organisms take part in the entropic decay of the
material universe and cannot live forever. Nothing in
existence lasts forever.
The soul, however, of which the self is the finite
expression, is, in truth, a moment of eternal consciousness; so that the self, desiring the eternal life of the soul,
is torn between expressing and denying itself, the self
hiding from the absolute while the soul is being pursued
by it. The desire of absolute being for the soul is dialectically mirrored by the self’s repulsion of the absolute
categories. This conflict leads the self, through anxiety,
to despair.
Anxiety arises in the self’s intimations of its nonbeing, that the ground of its existence, pagan civilization, is an intellectual delusion. Anxiety leads to despair,
the condition of the soul that has lost its relationship
with its source in the absolute. The soul that expresses
its self must die, while the soul which denies its self
expression will be redeemed from death to the infinite
consciousness and eternal life of absolute being. The
choice presented to the soul is to be redeemed in subjective, spiritual being, or to be lost in objective, intellectual existence. The life of the redeemed soul expresses
the creative and life-affirming being of the absolute,
while the life of the self is qualified by the destructive
11
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processes of corruption and decay, by sin, suffering, and
death. The soul is free in the eternal infinity of absolute
being, while the self is imprisoned within the relativities
of existence, pagan civilization, an artificial construction of the human imagination. The self is adrift in what
is no more than an invention of the fallen intellect, having lost its moral compass and its essential being.
For the self, the immediate relationship of innocence is replaced with the reflective relationship of
guilt, which began as the possibility of the negative
mediated by the intellect in the imagination. Unable
to legitimately resolve the contradictions of existence,
and unwilling to resort to transcendence, which would
involve the abandonment of the idea of the self, the self
despairs and, while rejecting existential guilt, identifies
with other guilty souls and joins the conspiracy that
imposes a false synthesis of the discovered duality of
existence, positive and negative, good and evil, upon the
reality of nature, displacing nature and establishing its
own existence, pagan civilization, as the actuality of sin.
This destructive repetition bears no relationship whatsoever to the reality of absolute being. It is the illegitimate
and illusory residue of hereditary sin spread across
space and time.
The struggle to resolve the contradictions of existence discovered by the reflective intellectual consciousness leads the soul to either a relationship of faith with
absolute being, and the broadcasting of the reality of
being by transcendent, moral actions that legitimately
synthesize the conflict between actuality and ideality,
or to the despair of selfhood and the distractions of sin
in a destructive synthesis, pagan civilization, with no
hope of redemption without repentance, and no hope of
repentance without understanding. Understanding, the
fulfillment of spiritual consciousness, begins with the
12

The Dialectic of Existence

understanding that objective, intellectual existence is
sin and presupposes faith in the absolute categories of
being. Understanding evolves with the denial of the self,
the avoidance of the expression of the self in existence,
and with selfless moral and compassionate actions that
broadcast the spiritual reality of being. The understanding of all things, which distills into the recognition of
the moral imperative, the necessity of a moral discipline
founded on absolute principles, is the highest development of human consciousness. It is the goal of evolution
and the purpose of the universe.
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